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Introduction
A growing Canadian writer in Tamil, V.N. Giridharan, places the reader of
his short stories in the isolated Northern American dominated culture of
Canada as well as in the struggling homeland soil in Sri Lanka. His exploration
of the effects of asylum-seeking as well as immigration in Canada on the
most vital and cherished components of traditional Tamil culture and Tamil
homeland of Sri Lanka – from where he had moved to Toronto at a very early
age – is pervaded by wry irony and satire. His treatment of character, however,
is not without pathos and a prescription for cultural enervation and eventual
prevalence of translocal consciousness which is, as explored by
Sriskandarajah (2004), the consciousness of
linkages within the Sri Lankan Tamil diaspora so that, despite being
numerically small and geographically dispersed, it has emerged as
a vocal and influential force in shaping political developments in
Sri Lanka. The diaspora’s economic, cultural, and political
importance in relation to the Tamil community in Sri Lanka has
also increased. (p. 496)
Further he succinctly demonstrates the causes behind the boom of these
literary and non-literary support by observing that

linkages within the
Sri Lankan Tamil diaspora
so that, despite being
numerically small and
geographically dispersed,
it has emerged as a vocal
and influential force in
shaping political
developments in Sri Lanka

the collective self-identification of a diaspora as a distinct community
in a triadic relationship with host society and home society also has
political implications. Collectively, the diaspora community is
strategically positioned to engage in both immigrant politics (say,
to better its situation within the host society) and homeland politics
(say, to better the situation in the land left behind). The latter, a form
of “translocal” political involvement, has come to be labeled as
‘long-distance nationalism’ (Anderson, 1998) or ‘diaspora
nationalism. (ibid. p.496)
These themes are perhaps more relevant today than ever before since the
Canadian Tamil population is undoubtedly better able now to empathize
with certain tensions informing the migrant experience as V.N. Giridharan
depicts it. Perhaps his stories are the illustrations of Sollors’ description of
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the complex psychology of national and ethnic affiliation, “ethnicity ... is a
matter not of content, but of the importance that individuals ascribe to it”
(1986).
The short stories translated by Latha Ramakrishnan are under analysis
here. The writer is a novelist in Canada. He has his publications in Tamil
Nadu as well. Indira Parthasarathy, a popular writer of Tamilnadu, had included
the story ‘Co (w)untry Issue’ in the book titled ‘Paniyum Panaiyum’ (‘The
Snow and The Palmyra’). The Singapore Government had prescribed his
novel ‘Pondhu Paravaigal’ (Birds of burrow’) for the students of Tamil. In
addition, he is the editor of a literary website: pathivukal.com.

History of Sri Lankan Diaspora
The origin of the Sri Lankan Tamil diaspora could be traced back to the
Northeast of Sri Lanka, called Ceylon during the colonial period. While Sri
Lanka’s total population (around 20 million) is differentiated along ethnic,
linguistic, religious, and regional lines, the Sri Lankan Tamils are identified as
a distinct community. However, it is in the context of growing political conflict
in Sri Lanka that the formation of the Sri Lankan Tamil diaspora numbering
around 7,00,000 should be seen. In the decades after independence, rivalry
between the island’s minority Sri Lankan Tamils and the Majority Sinhalese
became the source of intense violent confrontation. The Sinhalese perceived
the Tamils to have been a privileged minority during the colonial rule and
began to discriminate against the Tamils in the Sinhalese-dominated state
apparatus. Several incidents of anti-Tamil violence, such as the 1983 riots in
the capital Colombo that resulted in the death of an estimated 3,000 Tamil
civilians, led to fear and anxiety among the Tamils that their human security
was at stake in Sri Lanka. Consequently, the island descended into a separatist
civil war between the Sri Lankan armed forces and several Tamil militant
groups, which turned much of the northeast into a war zone (Sriskandarajah,
2004). In its first two decades, Sri Lanka’s civil war claimed at least 60,000
lives directly, and resulted in death, destruction and displacement in the
northeast. These insecure situations forced the Tamils to seek asylums in
the West. Sriskandarajah (2004) says that it is likely, therefore, that one in
every four Sri Lankan Tamils now lives outside Sri Lanka and that as many as
one in every two Sri Lankan Tamils has been displaced.

The Sinhalese perceived the
Tamils to have been a
privileged minority during
the colonial rule and began
to discriminate against the
Tamils in the Sinhalesedominated state apparatus

Identity crisis
Canada has experienced the heaviest influx of immigrants with many
recent immigrants having come from the nations of Asia. These Asians are
typically faced with varying degrees of prejudice, resistance, and exclusion
from the dominant culture and must also straggle to find a space for their
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own indigenous tradition and ideology in the new home. These have become
increasingly prominent literary themes. The quest for self-definition and the
generational divide among members of first and second generation Tamil
immigrant families and communities have encouraged many to revisit the
homeland during the recent Ceasefire Agreement period (2002). R. Dharani
(2004), a critic writing on V.N.Giridharan’s fiction has this to say:
There is an other group of writers who represent the tenuous nature
of freedom of the Tamils and tend to reflect not only of the deep and
sturdy roots of their struggle in an alien land, but also of the growing
and deep felt need of Tamils, living as political refugees to go back
to their roots - in search of their own identity. Some had given
expression to this need in English. The literature of these people is
called ‘Pulam Peyarnthor Literature’ (the literature of the
e x p a t r i a t e s ) . ( w w w. g e o t a m i l . c o m / c t a m i l s
R_DHARANI_ON_VNG.htm)
V.N. Giridharan reveals the altered fiber of a community that has tried to
adhere rigidly to the traditional ideals of an idealized Tamil culture in a North
American nation that physically serves as home, yet remains insistently
alien. Recognizing the ambiguity of the boundaries of diaspora, he presents
the plight of the diaspora which can not still feel a homeland as a place that
has to be imagined by nurturing a sense of communal distinctiveness, socially
though not geographically. Under these circumstances, the imagination of
“home”, however, does not have to take the shape of a particular community
rooted in a particular sort of place, whereas modernist theories of nation
conceptualize nations as a particular community rooted in a specific place,
geography, or physical setting (Billig 1995).
Whenever the homeland people who have their relatives and friends in
the immigrated countries contact them over the phone or letter, the immigrants
never fail to express emptiness, a sense of boredom resulting from the
Under these circumstances, mechanized life style and a reservation to mingle with the host community
resisting assimilation into their socio-cultural framework. Though they
the imagination of “home”,
however, does not have to
express a yearning to be in their mother land within their familiar social and
take the shape of a
physical setting, their priority for personal, political and economic security
particular community rooted lures them to settle in these new lands.
in a particular sort of place,
whereas modernist theories
The long-hour monotonous odd jobs and labors do not satisfy their
of nation conceptualize
fundamental longings for socio-cultural identity. They are not able to find
nations as a particular
themselves a political identity in their host countries. These are the identities
community rooted in a
which can give fulfillment and complete meaning to their personal and social
specific place, geography,
life. As a result, their social conscience pushes them to see a wide gap
or physical setting
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between what they feel as a ‘wild freedom’ in their new land and what their
kith and kin feel as a ‘wild fiefdom’ in the homeland. This gap creates a
vacuum in life in the west and instills a thrust to practice a long distance
nationalism and culture in their host land. It also persuades them to support
the political struggle financially and instills in them a moral commitment to
the political resistance in their homeland.

Locating the story in the homeland context
In the short story An End and A Beginning, a unique turning point takes
place in the plot and theme which is very radical within the setting and the
context of the socio-cultural standards of the Tamil homeland in Sri Lanka.
The story is about two childhood friend-a young married woman Yamuna
living in Jaffna and a young bachelor Rajendra working in Colombo during
the relative calm period “after the exit of foreign battalions”. During the
conflict, people living within the intensive conflict affected Northeast were
rarely allowed to travel to the southern Sri Lanka and those who travelled
would be either employees working in the public and private sector
establishments in the South, or traders or would-be migrants planning to
leave the country. It would them take years to pay a visit home. It is when
Rajendra comes back to his village in Jaffna from Colombo that, the story
unfolds: his childhood friend Yamuna, now married and a mother of a child,
is facing a family crisis due to her becoming a sexually abused victim of a
soldier.

Üõ÷¶ èLò£íˆ¶‚°‚Ãì ï£¡ «ð£èM™¬ô. «ñ£î½‹
Þóˆî‚è÷K»ñ£è ï£®¼‰î Å›G¬ôJ™ ïì‰î Ü‰î‚
èLò£í Fùˆî¡Á ê‰«îèˆF¡«ðK™ ªè£¿‹H™ ¬è¶
ªêŒòŠðð†ì Þ¬÷ë˜èO™ å¼õù£è ï£¡ Þ¼‰î
G¬ôJ™ . . . Þ‰î Þ¼õ¼ìƒèO™ âˆî¬ù«ò£ ñ£Áî™èœ.
...õ£›«õ å¼ «ñ£î™î£¡. îŠHŠH¬öˆî™ î£¡. Þ‰î
«ñ£î™èOŸ°œ Þ¡Âªñ£¼ «ñ£îô£è îŠHŠ
H¬öˆîô£è... ïì‰¶ º®‰î ê‹ðõƒèœ. Þ¡Á ñ¬ö
M†´‹ Éõ£ù‹ Mì£î G¬ô. (å¼ º®¾‹ M®¾‹,
ÜªñKè£: CÁè¬îèÀ‹ °Áï£õ½‹ ð. 49)

èLò£í Fùˆî¡Á
ê‰«îèˆF¡«ðK™
ªè£¿‹H™ ¬è¶
ªêŒòŠðð†ì
Þ¬÷ë˜èO™ å¼õù£è
ï£¡ Þ¼‰î G¬ôJ™

Thiayagarajah, Yamuna’s husband, unable to bear the shock of his wife’s
present state begins ‘treating her with utmost disdain and contempt at a
time when his support and companionship were needed by her the most’.
He abandons her. Rajendra cannot bear this atrocity:

ÞõOŸ° Þ‰î G¬ô õ‰F¼‚è «õ‡ì£‹. âù‚°œ
å¼º¬ø ÃP‚ªè£‡«ì¡. ð£ö£ŒŠ «ð£ù êÍèˆF¡ «ñ™
«è£ð‹ «è£ðñ£Œ êLŠ¹‹ ªõÁŠ¹ñ£Œ õ‰î¶. Üõ÷¶
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Þ‰î G¬ô‚°‹ Þ‰î„ C‰î¬ù«ò£†ìƒèÀ‹
ï¬ìº¬øèÀ‹ Ü™ôõ£ è£óí‹. («ñŸð® ð‚. 47, 48)
Rajendra takes a radical decision-a decision which, he knows, everybody
would generally oppose, that is, to marry her.
Here, the interesting idea is that a diasporic writer fictionalizes the
traditional themes of chastity of women and sanctity of marriage from a
western radical point, in the setting of the Sri Lankan conflict. The writer
might have acquired this radical thinking of marrying a divorced or abandoned
woman, especially a mother, from his host county where this is taken for
granted. It is noted that among the Sri Lankan Tamils marrying a widowed
woman is an appreciable thing and many have exemplified it, but marrying an
abandoned and sexually abused mother in Sri Lanka is really radical thinking!
But by making the character Rajendra, who is not a migrant but a native,
carry out this radical act, the writer locates his translocal radicalist thinking
within the Sri Lankan society and through, the character, the writer expresses
his yearning for a social transformation to take place in Sri Lanka.
Generally for the homesick immigrants, their countrywomen embody the
fidelity and acceptance that elude them in a hostile new land. This nostalgia
drives them to create a romanticized ideal of these women onto which they
project their memories of and desire for their homeland. But in this story, the
writer sees his homeland’s victimized woman from a new perspective of
radical reform.

Locating the story in the diasporic Context

the interesting idea is that
a diasporic writer
fictionalizes the traditional
themes of chastity of women
and sanctity of marriage
from a western radical point,
in the setting of the
Sri Lankan conflict

‘Co(w)untry Issue’ is a story about a character called Ponnaiya, who, on
his way to get his vehicle serviced, sees a cow fighting for its freedom in the
middle of the main road. It has escaped from the nearest slaughterhouse and
is now blocking the road. Some including the slaughterhouse men are trying
to chase it away from the road. Ponnaiya is really astonished to watch the
cow fight to get away from these people and to be free. This evokes the
memory of his own native land, where his people are treated in the same
manner. Here the cow struggles for its freedom from its slaughterers and
wants to go back where it lives with its family. The choice for the cow is to
oppose the crowd or be put into the slaughterhouse again. Ponnaiya finds it
a heart-rending because he too has witnessed its pathetic situation and
empathizes with the cow:

áK™ Þ¼Šðõ˜èO¡ G¬ù¾èÀ‹ âö£ñ™ Þ™¬ô. Þ‰î
ñ£†¬ìŠ «ð£¡ø G¬ôJ™ Þ¼Šðõ˜èœ âˆî¬ù «ð˜...?
Ü¬ó°¬øò£èˆ îŠH e‡´‹ ÜèŠð†ìõ˜èœ îŠ¹õîŸ°
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º®ò£ñ™ êñ£Fò£AŠ «ð£ùõ˜èœ... å¼ ñ£(ï£†´Š)
Hó„C¬ù, ÜªñKè£ CÁè¬îèÀ‹ °Áï£õ½‹) ð‚. 25--26
He wants to buy the cow and take it to his own apartment, but knows that
would be impossible. Further, he identifies his life in the living is similar with
the present plight of the cow. He realizes that he cannot help it in this land,
which is not really ‘his’. If it had been Jaffna, he could tie the cow in the
backyard thus saving it from these slaughterers, but it is not possible in his
narrow apartment. At last, the tragedy comes to an end when the cow is shot
with a tranquilliser and taken to the slaughterhouse again. Ever after, Ponnaiya
feels strongly for the cow. Its determined fight for freedom makes him vow
not to eat meat in future as he had done while in Sri Lanka. There is a
symbolic allusion to the oppressive forces of the Sri Lankan majoritarianism
and the indifferent attitude of the International Community towards the
Tamil’s plight:

ñ£´ î¡ÂJ¬ó‚ è£ŠðîŸè£ùªî£¼ põñóíŠ
«ð£ó£†ìˆF™ ß´ð†®¼‚A¡ø¶. Þ¬î Üì‚è «õ®‚¬è
ð£˜‚è ðì‹H®‚è å¼ Ã†ì‹. å¡PŸ°‹ ªêò™ð®
º®ò£î, Þòô£î Ã†ì‹! («ñŸð® 27)
Further the spread of slaughterhouses alludes to the increase in oppressive
violent forces on the globe in various forms: on ethnic, colour, and religious
lines. The narrator reveals that the diasporic community has a necessity to
accept and adapt to these forces in the globe:

ÞìŠ¹øˆF™ èùì£ ð‚è˜R¡ v«ô£†ì˜ è¾v
ªðKòªî£¼ Þìˆ¬îŠ H®ˆ¶Š ðì˜‰F¼‰î¶.
åšªõ£¼ï£À‹ ËŸÁ‚èí‚è£ù ñ£´è¬÷ˆ ¶‡´
«ð£´‹ ªðKòªî£¼ èê£Š¹‚ Ãì‹.
ªð£¡¬ùò£ ÞòŸ¬èJ«ô«ò CP¶ è¼¬í õ£Œ‰îõ¡.
ã¬ùò àJ˜èO¡«ñ™ Ü¡¹ ¬õ‚è G¬ùŠðõ¡. áK¬ô
Þ¼‚°‹ ñ†´‹ ²ˆî ¬êõ‹ î£¡. Þƒ° õ‰î¶‹ ªè£…êƒ
ªè£…ê‹ ñ£PM†ì£¡. ‘Þƒèˆ¬îò A¬÷ñ£†®Ÿ°
Þ¬î»‹ ê£ŠHì£†® ñÂê¡ ªêˆ¶ˆ ¶¬ô‚è
«õ‡ì®ò¶ î£¡. («ñŸð® ð. 54)

There is a symbolic allusion
to the oppressive forces of
the Sri Lankan
majoritarianism and the
indifferent attitude of the
International Community
towards the Tamil’s plight

The story ‘Manhole’ unfolds the tragic tale of the life of most of the
refugees who live in the manholes. There are two characters-an Indian
Refugee, and a Nigerian taxi-driver, who is happy to address himself as
‘chief’.

‘âù‚ªè¡ù... ï£¡ âŠ«ð£¶«ñ æ. «è. î£¡’ â¡ÁM†´„
CKˆî£¡. Ü¼AL¼‰î ê£I»‹ CKˆî£¡. Þõ¡
à‡¬ñJ«ô«ò å¼ ‘Yš’. Þõù¶ ªê£‰î ï£ì£ù
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¬ïpKò£M™ Þõ¬ù ï‹H, ÞõQŸ°‚ W› Íõ£Jó‹
«ð˜èO¼‚A¡ø£˜èœ. Þõù¶ Þù‹ ¬ïpKò£M½œ÷
ðô ÝF‚ °®èO™ å¡Á. åšªõ£¼ º¬ø»‹ Þõù¶
åŠ¹îLŸè£è ðˆFóƒè¬÷ Þƒ° ÜÂŠ¹õ£˜èœ. Þƒ°œ÷
ð™è¬ô‚ èöèªñ£¡P™ ð†ì‹ ªðŸøõ¡. ‘M¡ó˜’ Þ™
Þƒ° ì£‚R æ†´õ£¡. ‘êñ˜’ â¡ø¶‹ ¬ïpKò£MŸ°
æ®M´õ£¡. Þõù¶ ñ‚èOŸ° Þõ¡ Þƒ° ì£‚R
æ†´õ¶ ªîKò£¶. ªîK‰î£™ ÞƒA¼‚è M†´ ¬õ‚è
ñ£†ì£˜èœ. Þõ¬ùŠ «ð£™ «õÁ ðô ‘Yš’ èÀ‹ ì£‚R
æ†´õî£è å¼ º¬ø Þõ¡ ÃPJ¼‰î£¡. (ñ£¡«ý£™,
ÜªñKè£ CÁè¬îèÀ‹ °Áï£õ½‹) ð‚. 25--26 ð. 11)
The pain of living away from the homeland is reflected in a different
perspective, which includes the blacks, and the Indians in addition to Sri
Lankan Tamils. The empathy shown mutually among them is really heartening.
What binds them together is the identity crisis of living as refugees doing
odd jobs. They were well off in their country with social respect and they
found some meaning in life over there. The mysterious Sami (saint) sitting on
the manhole, looking sarcastically at the Parliament building, is an apt
description of symbolic value, decrying the significance it has to ‘the real
natives’ of Canada and the callous disregard for the refugees settled in the
country politically, culturally, and economically.

‘‘ý£Œ ‘Yš’ âŠð®J¼‚Aø£Œ’’ â¡ø£¡. ÝHKè ‘Yš’ ÜªñKè
‘Yš’ ¬õŠ ð£˜ˆ¶ °êô‹ Mê£K‚A¡ø£¡. ê£IJ¡
Þùˆîõ˜èœ å¼ è£ôˆF™ ÜªñK‚è‚ è‡ìˆ¬î«ò
Ý‡ìõ˜èœ. Ý‡ì ðó‹ð¬óJ¡ õ£K²èO™ å¼õ¡
Þ¡Á CÁð£¡¬ñ‚°œ CÁð£¡¬ñò£è õ£›‰¶
ªè£‡®¼‚Aø£˜èœ. («ñŸð® ð‚. 11, 12)

The pain of living away from
the homeland is reflected in
a different perspective,
which includes the blacks,
and the Indians in addition
to Sri Lankan Tamils

The refugees have to find their own ways of survival in the distant
wealthy land which alienates them individually and collectively, not
recognizing or valuing their identities at all levels-human, familial, social,
political, cultural and economic ‘living and being’ in Canada. Wit and humour
are displayed in the native white Canadians calling everybody-no matter
which part of South Asia they come from-‘Indians’. This mere overgeneralized, indifferent naming suppresses or hides the diversity of linguistic,
ethnic, national, religious and social identities they have. At last, Sami dies
in the manhole itself in isolation, devoid of any respect and meaning either
for his living or for his dying. Only the refugees feel pity for the fellowrefugees, nobody else. The story winds up with a paradoxical juxtaposition
of the glowing light of the Ontario Parliament building with that of the
darkness of the manhole.
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The story ‘Husband’ further illustrates the condition of migrant labourers
doing odd and ordinary jobs in these lands of hope and prosperity. In a code
language they have evolved among themselves, ‘playing guitar’ means
‘washing the dishes’ in a restaurant. Here the dish-washer recalls his
friendship with Greeks, before coming to the restaurant. He identifies his
Tamil people with the Greeks in talking about their past glory. The narrator is
now exposed to the vagaries of winter in Toronto. This strange and extreme
physical climatic condition is compared with the figurative climate of conflict
in his homeland. He begins to think of his homeland nostalgically.

Þ¡Á ï‹ñõ˜ YóN‰¶ ªè£‡®¼ŠðîŸ°‚ è£óí«ñ
ï£†´ G¬ô¬ñ î£¡. ï£†´ G¬ô¬ñ î£«ù
â™«ô£¬ó»‹ æìæì Mó†® ¬õ‚Aø¶. Üîù£™î£«ù
Hó„C¬ùèÀ‹. ï£†´ G¬ô¬ñ ñ†´‹ Yó£è†´‹
îŸ«ð£¶ ï¬ìªðÁ‹ YóN¾èœ Ü¬óõ£Cò£è‚
°¬ø‰¶M´‹. â¡Á ï‡ðªù£¼õ¡ ÃP‚ ªè£‡®¼‰
î£¡. (èíõ¡, ÜªñKè£: CÁè¬îèÀ‹ °Áï£õ½‹ ð.43))
The story also focuses on the suspicion of the narrator about his wife.
This points to the psychologically and culturally torn situation of immigrant
male refugees whose spouses, while being illegally smuggled in, are, many a
time, sexually harassed or abused by the agents of the illegal human
trafficking. This creates suspicions among the males who are continue to
map their cultural identity exclusively on to the chastity of women and thus,
hesitate to marry non-Tamils. Ironically, this too forces them to morally support
the cultural revival, one of the many offshoots of the Tamil nationalist struggle
in Sri Lanka.

The man is determined
to contest the election of
Toronto Mayor though
he is homeless and dwells
on the streets

In the story The Homeless, the narrator encounters a bushy moustached
middle aged South African man, Clarke who holds a plastic container with a
label written as ‘Clarke for Toronto Mayor’. The man is determined to
contest the election of Toronto Mayor though he is homeless and dwells on
the streets. This surprises the narrator and, on further inquiry, the South
African reveals the secondary treatment the refugees get here. By winning
the election, he hopes to fight for the emancipation of the refugees in the
city. The narrator, amused at his decision, compares his saying to a lunatic’s
statement taken from a fictional Sri Lankan comic story, but finally realizes
his worth. “Though Toronto city is bustling with activities, the narrator
perceives it in chaos”. Thus, he alienates himself from this immediate
environment and views the brave albeit poor Clarke as a rebel fighting against
the injustice meted out to them. The narrator identifies his social
homelessness with Clarke’s physical homelessness. Clarke’s determination
to fight back symbolizes the Tamils’ determination to fight back in their
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homeland. In the past he had been a drug seller and a pimp but now he is a
changed man. He says:

Üî¡ H¡ î£¡ àí˜‰«î¡..è£² î£¡ õ£›‚¬è
Ü™ôªõ¡Á..îŸ«ð£¶ â¡Â¬ìò «ï£‚èªñ™ô£‹ ñ‚èœ
Ü¬ùõ¬ó»‹ «ïCŠð¶ î£¡..à‡¬ñò£è «ïCŠð¶ î£¡...
àù‚°ˆ ªîKò£¶....«ñ½‹..." â¡Á GÁˆFù£¡. "â¡ù
GÁˆF M†ì£Œ...?" Ý˜õ‹ î¶‹ð‚ «è†«ì¡. "ï£¡ Þ‰î
C‚ùL™ H¬öò£è‚ èì‰î£™ GÁˆîŠð´«õ¡. ÜP¾¬ó
èœ ÃøŠð´«õ¡. è£õ™ ¶¬øJù˜ è‡ì£™ â¡¬ù
Mìñ£†ì£˜èœ. à¡¬ù»‹ î£¡.. Ýù£™ å¼ ªõœ¬÷
Jùˆîõ¼‚° ÞšMîñ£ùªî£¼ G¬ô ãŸð´ªñ¡Á c
G¬ù‚A¡ø£ò£? õ‰«îÁ °®èœ, CÁð£¡¬ñJù˜
Ü¬ùõ¼‹ ï¡° ð£F‚èŠð´A¡ø£˜èœ. Üõ˜èœ
Ü¬ùõ¼‚°‹ ï£¡ àîõ «õ‡´‹. ÜîŸè£èˆ î£¡ ï£¡
Þ‰îˆ «î˜îL™ «ð£†®Jì¾œ«÷¡...." (iìŸøõ¡, http:/
/www.geotamil.com/ctamils/vng_stories.html)
Like Clarke, he too yearns for a change in the life style of the diasporic
community! It symbolizes a thrust for altered socio-cultural and translocal
political practices in Canada. The narrator says:

Þ‰î ñ£ïè˜ åšªõ£¼ ï£À‹ Þˆî¬ù õ¼ìƒèœ èN‰î
G¬ôJ½‹ âù‚°Š ¹¶Š ¹¶ ÜÂðõƒè¬÷ˆ îó ñø‰î«î
J™¬ô. Þî¬ù ÜPîªô¡ð¶ º®ò£î ªêò™ «ð£¡Á
ð†ì¶. èìL¡ Ýöˆ¬î Mì Þî¡ Ýö‹ ÜFèñ£è
M¼‚èô£ªñ¡Á ¹Fòªî£¼ ðöªñ£NJ¬ù à¼õ£‚°‹
Ü÷¾‚° Ýöñ£ùî£è âù‚°Š ð†ì¶. («ñŸð®)

èìL¡ Ýöˆ¬î Mì
Þî¡ Ýö‹
ÜFèñ£èM¼‚èô£
ªñ¡Á ¹Fòªî£¼
ðöªñ£NJ¬ù
à¼õ£‚°‹ Ü÷¾‚°
Ýöñ£ùî£è
âù‚°Š ð†ì¶.

Here, he is struck by both the positives and the negatives of the city life
in the West. The diversity of human identity seems to him really a diversion
from a real life purpose for people like him–the asylum seekers. The
development seems to him a subtle discrimination against the powerless, the
landless, the homeless, and the jobless. In this story, the writer insists on the
concerns of the diasporic literary writers addressing the issues of the land of
settlement relating to the diasporic community as being apart from the
concerns of traditional immigrant literature, which has become suspect
precisely through its tendency to reinvent “nationalism” in order “to
substantiate politically motivated feelings of peoplehood” (Sollors, 1986).
In the story titled Mice, the narrator encounters the problems of
cockroaches in his apartment first, and later, when he moves with his family
to another apartment, he encounters the problems of rats. To pacify his wife,
who complains about this, and to safeguard his child, he tries to catch the
mice using mousetraps. One day, he stealthily watches the movement of a
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mouse and its attempts at reaching the food at the dining table by working
hard to climb the table. Philosophically, he reflects and wonders at its
determination, speed and hard work in attaining its objective. This story
bears many symbolic allusions to the Sri Lankan Tamil conflict and the revival
of their language and culture. His wife symbolizes the revival of their language
and culture in Canada; for, the narrator says:

èùì£ õ‰¶ ÝÁ ñ£îƒèO«ô«ò ðôKŸ°ˆ îI› ñø‰¶
«ð£ŒM´A¡ø¶. â¡ ñ¬ùM«ò£ èùì£ õ‰¶ ÝÁ
õ¼ìƒèœ æ®»‹ Þ¡Â‹ ²ˆîñ£ù ò£›Šð£íˆ
îIN™î£¡ è¬îˆ¶ õ¼A¡ø£œ. îI› ñø‰îõ˜è¬÷Š
ðŸP‚ ÃPù£™ 'Þªî™ô£‹ ²ˆîŠ ¹½ì£; ð‹ñ£ˆ¶;
²ˆ¶ñ£ˆ¶' â¡ð£œ. (²‡ªìLèœ, ÜªñKè£: CÁè¬î
èÀ‹ °Áï£õ½‹, ð. 35)
He finds a similarity between the struggle of the mouse and the struggle
of the Tamil refugees in Canada to establish themselves and that of the
Tamils in Sri Lanka. He reflects:

Þ‰îŠ Hóð…êˆF™ ð¬ì‚èŠð†ì åšªõ£¼ àJ¼«ñ
îù¶ õ£›ï£O™ Þò½ñ£ùñ†´‹ ºò¡Áî£¡
ð£˜‚A¡ø¶ ²‡ªìL¬òŠ «ð£™ ã¡ â¡¬ùŠ «ð£™
â¡Á‹ «õ‡´ñ£ù£™ ªê£™L‚ ªè£œ÷ô£‹. ï£†®™
Hó„C¬ù Í‡´M†ìªî¡Á ªê£‰î ñ‡¬íM†´
õ‰îFL¼‰¶ Þ¡Áõ¬ó âˆî¬ù õNèO™ âˆî¬ù
ºòŸCèœ. å¡Á êK õ‰î£™ Þ¡Âªñ£¼ ºòŸC. å¡Á
H¬öˆ¶ M†ì£½‹ Þ¡Âªñ£¼ ºòŸC. âˆî¬ù
ÜFêòñ£ù Hóñ£‡ìñ£ù Hóð…ê‹. ¹F˜èœ G¬ø‰î
Hóð…ê‹. («ñŸð® 37, 38)

Þ‰îŠ Hóð…êˆF™
ð¬ì‚èŠð†ì åšªõ£¼
àJ¼«ñ îù¶
õ£›ï£O™
Þò½ñ£ùñ†´‹
ºò¡Áî£¡
ð£˜‚A¡ø¶
²‡ªìL¬òŠ «ð£™ ã¡
â¡¬ùŠ «ð£™ â¡Á‹
«õ‡´ñ£ù£™
ªê£™L‚ ªè£œ÷ô£‹

While describing the struggle of the mouse, he uses many conflict terms
to allude to the struggle of the Tamils: unbearable troubles, attaining the
grace to accept defeat and valiantly moving over, untold agonies, added to
our woes, to find some solution to this burning problem, to meet in the
battlefield, various strategies awarded for victory in warfare, to know about
our enemies, The more we gather valuable information about them the easier their
capture could be. He wonders at the constant, repeated struggle of the mouse:

Cô«õ¬÷ Ü¶ î¡ ºòŸCJ™ ªõŸPò¬ìòô£‹.
Ü¬ìò£ñŸ «ð£èô£‹. ÜîŸè£è Ü¶ î¡ ºòŸC¬ò‚
¬èM´‹ õ¬è¬ò„ «ê˜‰î¶ «ð£™ ªî¡ðìM™¬ô. ÞÁF
ªõŸP A¬ì‚°‹õ¬ó Ü™ô¶ è¬÷ˆ¶„ «ê£¼‹õ¬ó Ü¶
î¡ ºòŸC¬òˆ ªî£ìóˆî£¡ «ð£A¡ø¶. Þ‰î„
C¡ù…CÁ àJKŸ°œî£¡ âˆî¬ù Ëîùñ£ù
¬õó£‚Aò‹! («ñŸð® 38)
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The short story ‘Where are you from?’ deals with the critical issue of
political alienation. The immediate question the ‘native’ White Canadians
the immediate question ask whenever they meet asylum-seekers is, “Where
are you from?” Here too, the narrator, a taxi owner cum driver, encounters
two ‘natives’ asking this question. The narrator, now a Canadian citizen in a
legal sense-it has been ten years since he came from Sri Lanka-is sickened by
this socio-culturally painful question, which reminds him of the bitter truth
that the immigrants don’t belong to this land. He does counteract the natives
by asking them the same question, for they too came here as settlers some
centuries ago. However, while attempting to reveal the bias of the ‘natives’
towards the non-natives in terms of the land of origin, the writer also wants
to reveal another hard fact-that the recently settled asylum seekers too are
biased because they ask the same question when they meet a fellow immigrant
from Sri Lanka; thus exposing the fact that they do not identify themselves
with the land in which they have settled. The writer might indeed be warning
us that “unless identity politics can transcend the nation, escaping the bounds
of the homeland, the radicalism of the challenge to old images and narratives
is critically constrained within the assumption of nationalism” (Gilroy, 1993).

Conclusion
The hard, indigestible fact is that after having experienced discriminatory
treatment on ethnic and racist lines in Sri Lanka, this Srilankan Tamil diaspora
faces the same treatment again not only on ethnic and racist grounds but
also on colour lines. This is the underlying cause for their positive as well as
negative translocal political practices. On the whole, these prevalent
conditions in Canada have made them feel culturally and politically alienated
and induce them to engage in translocal nationalist practices which give
vent to their pent up, suppressed feeling. However, the characters portrayed
in these stories are located neither “here” nor “there” but in an increasingly
hybrid space. Therefore, V.N. Giridharan’s work is an instance of the new
“intermittent time and interstitial space” in literary studies (Bhabha,1990).

unless identity politics can
transcend the nation,
escaping the bounds of the
homeland, the radicalism of
the challenge to old images
and narratives is critically
constrained within the
assumption of nationalism

Diasporic literary writing, therefore, has been a medium of relief for these
culturally alienated. The literary writers too practise this translocal nationalism
through their creative work. V.N. Giridharan’s (2004) statement on his literary
career provides an appropriate conclusion to the arguments of this paper:

âñ¶ ¹ô‹ ªðò˜‰î ÅöL™ âŸð´‹ G¬ô¬ñè¬÷»‹
Ü«îêñò‹ âñ¶ ï£†´Š Hó„C¬ùè¬÷ ¬ñòñ£è
¬õˆ¶‹ â¡ ð¬ìŠ¹èœ â¿‰¶œ÷ù. Þ¡¬øò ¹ô‹
ªðò˜‰î âñ¶ îI›ˆ î¬ôº¬ø¬òŠ ªð£Áˆîõ¬óJ™
¹ô‹ªðò˜‰î ï£†´„ ÅöLŸ°‹ ¹ôˆF¡ G¬ù¾èÀ‚°
I¬ìJ™ ÜèŠð†´ å¼ Mî FKêƒ° õ£›‚¬è ïìˆ¶‹
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G¬ô¬ñ. Þˆî¬ôº¬øJùK™ ï£Â‹ å¼õ¡ â¡ø
õ¬èJ™ âù¶ ð¬ìŠ¹èO™ ¹ôˆF¡ Hó„C¬ùè¬÷»‹,
¹ô‹ ªðò˜‰î ï£†´„ ÅöL¡ G¬ô¬ñè¬÷»‹
CˆîKŠð¬î â¡ù£™ îM˜‚è º®ò£¶. GøŠHó„C¬ù
ªò¡ð¶ ¹ô‹ ªðò˜‰¶ õ£¿‹ ÅöL¡ º‚Aòñ£ù
Hó„C¬ù. ¹ô‹ ªðò˜‰î åšªõ£¼õ¼‹ âF˜ªè£œÀ‹
º‚Aòñ£ù Hó„C¬ù. ï£¬÷ò â‹ î¬ôº¬ø»‹ ÞîŸ°
MFMô‚è™ô. (âù¶ è¬îèœ, ÜªñKè£: CÁè¬îèÀ‹
°Áï£õ½‹, ð. 7)
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